I. Introduction
Gadamer is prominent on the list of counter-enlightenment philosophers of the 20 th century. He is on this list for good reasons and reasons that I will here briefly explore. Gadamer borrows much from
Heidegger's critique of modernity and he adds to it. As we all know,
Gadamer's critique of the Enlightenment and modernity serves as an opening for a reappropriation of the Greeks, especially Plato and Aristotle.
Gadamer is often taken to be, again for good reason, one of the leading voices revivifying the battle of ancients and moderns and urging, at least in some regards, the superiority of the ancients. Kant is without question the leading figure of the Enlightenment-at least within the German tradition, if not for the European Enlightenment in general. As such we should expect
Gadamer to be strongly critical of Kant. And yet we find Gadamer's relation to Kant displaying a deep ambivalence. It is this ambivalence that this paper examines.
In the Library of Living Philosophers volume dedicated to Gadamer
David Detmer contributed an essay simply titled: "Gadamer's Critique of the Enlightenment." Detmer writes of Gadamer's "radical anti- 
II. The 'Bad' Enlightenment and Kant
Most importantly, Gadamer distinguishes between the "enlightenment of early modernity" and the larger enlightenment project. In a review essay on two books by Jürgen Mittelstraß that concerned themselves with modernity, Gadamer approves of Mittelstraß'es labeling early modernity as the "bad" Enlightenment-die schlechten Aufklärung. 6 Elsewhere Gadamer refers to the "radical Enlightenment" and to the ideal of a "complete" Enlightenment. 7 I take it that these three titles-the "bad" Enlightenment, the "radical" Enlightenment, and the "complete" Enlightenment-are titles for the same thing. The "complete" Enlightenment is what the "bad" or "radical" Enlightenment hopes for. Gadamer calls this the "idol" of modernity. Each and every reference to any of these three comes with a sharp criticism.
But Gadamer considers this 'bad' Enlightenment to be a mere 'interruption' of the development of modern thought and culture-an 6 Gadamer, "Neuzeit und Aufklärung," GW 4, 64. 7 "Reply to David Detmer," The Philosophy of 287. interruption that is relatively brief. Hand in hand with this epistemological problem comes subjectivism.
The Cartesian starting point is the mind, the subject. The question or problem concerns the mind's or subject's grasp (greifen, begreifen) of the object. Language is considered an instrumental sign by which we communicate to others whatever grasp we have (the subject has) of the objects of experience. To insure the objectivity of the subject's grasp of the object, the subject must follow the scientific method which requires a rejection of previous assumptions, of traditional ways of taking the object, of 9 Locke, Essay on Human Understanding, Book IV, Chapter iv, no. 3.
any pre-judgment or prejudice about the matter at hand. We are to start with a clean slate. The method insures success. Modern science is the arbiter of truth. Subjectivism, scientism, and 'methodologism' come hand in hand.
On the practical side, the side of ethics and politics (the side that is paramount for Gadamer), the early Enlightenment is marked by the attempt 
III. Reclaiming Kant for Hermeneutics
One might be given to wonder whether this is somehow a matter of The short answer as to why Gadamer reclaims Kant is Kant's ethics.
There are three closely related aspects of his ethics for which Gadamer wishes to reclaim Kant for his hermeneutics and for a philosophical ethics and politics. These three things are 
